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(CORRECTION to part one of THE EUCHARISTIC PRAYER, 
page 12, Passiontide issue.) 

Following the Sanctus of the Formula Missae rite, the words, 
Blessed is He That cometh in the Name of the Lord. Hosanna in the 
highest. 

(Then follows, “Let us pray. Commanded by Christ’s..... 


MEN IN WHOM THE SPIRIT WROUGHT 
THOMAS a’ KEMPIS 


Some might say our look backward into the past (as represented 
by the great names before us in these several studies,) is merely to 
escape into the past, when facing the actualities of today—a charac- 
teristic of invoking the ghosts of dead glories when called upon to 
give an account of what we have to say about the present generation. 
But it is precisely in the present generation, so confused and vacillating 
by opposing principles, that the ideals of a social order based upon 
the supremacy of spiritual conceptions, as transmitted through the 
traditions of Western civilization, are reasserting their power. 

Having come this far in the accumulated tradition of Christian 
thought and life, one may be thankful that every aspect of applied 
Christianity has been bequeathed to our day. We are richer for the 
great Creeds of the Church and their Champions. We are grateful 
for the bed-rock foundations laid by the Dogmaticians, whose pene- 
tration into detail and comprehension of every jot and tittle, afford 
us an orthodoxy quite sufficient for all time. Nor is our generation 
left poorer because of any gap in ecclesiastical history. For in the 
very laboratory of experience men found divine truth adequate for 
life in the world, and life apart from the world. 

It seems that when the spirit in man is chilled and withered a 
corresponding freshet of piety stirs in the atrophied veins of a mor- 
bid secularism, and revives the eternal stream, and once more the 
design for Christian living watches its saints spring into newness of 
life. Our Lord Himself gave impetus to that vast movement known 
as mysticism. He poured new wine into the exhausted supply—and 
more than that He provided the new container to hold the wine—so 
that nothing be lost. Lest some think the contemplative life a sort 
of modified state of escapism, we must think in fact that its design 
and purpose is to face actualities with all the spiritual faculties alert 
and operative. 


A great mystic is not purely a day dreamer—but a seer whose 
inward vision looks upon the unseen, and thus is better able to ap- 
praise and discriminate with the things which are seen. A mystic’s 
end is to share in that intention of the Christ, Who said, “I have 
come, that ye might have life and have it more abundantly.” The 
mystic’s desire is to make real the truth that God is close and ever 
near—as a catechumen defined the word communion—to be near. 
Near God—God personalized, in me, with me, going before and fol- 
lowing after me. God who knoweth the very hairs of my head— 
Who is acquainted with my thought afar off—Who is nigh unto all 
them that call upon Him—Who is wherever there is the breaking of 
the bread and the Cup. Far deeper is the vehement stirring of medi- 
tations by the mystic soul than we moderns may give credit. For 
rising above pure pantheism is the espousal of life to life, so that the 
enjoyment of God never obliterates the soul nor absorbs it, but both 
retain identity and yet are One even as Christ is One with the Father. 

This brief introduction is meant to reveal the fact that moderns 
may go back to a dim past—to 1441 and find something that lives as 
surely as the day when born. We speak here of Thomas a’Kempis 
and the Book he wrote known as The Imitation of Christ or simply 
The Imitation. This was written in Latin, and was finished and com- 
pleted in the year of our Lord 1441 by the hands of Brother Thomas 
Kempis in Mount Saint Agnes near Zwolle. The spirit of the book 
is manifest in the author, who has not been canonized or beatified; 
he is scarcely claimed by any Church; he is not even definitely 
known. How he would have rejoiced at not receiving undivided 
world-wide honor; how he would have criticised the critics who wax 
hot over the question of the authorship and lay no stress on the book 
which is a possession for evermore. “Love to be not known and to 
be accounted as naught.” 

Like so many transcendent things of beauty—there is a serenity 
that soothes the heat and turmoil of our breathless day. When the 
world is so much with us—it pays to have acquaintance with a book 
like this where the world is absent from its pages. Yet the analysis 
of men’s motives is keen, the description of their moods vivid, and 
the author is not backward in studying and criticising types of his 
immediate neighbors. A serene mind like Kempis may be compared 
to the effortless singing of a well trained choir weaving a pattern of 
the most ethereal sort, yet with such ease as to make the most sub- 
lime appear the most natural. A Palestrina Sanctus—or a Bach 
Motet may prove congenial spirits, or a Virgin painting of Giotto 
or Fra Angelico of comparable delight. 

There are many varieties of mystics. Inherent in us Evangelicals 
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is a repugnance for the hermit type, the ascetic with long matted hair 
and gaunt look. We have been trained to look with suspicion upon 
those who get away from the realities of life. And yet one may be 
mystic minded in the very midst of things—possessing God in the 
push of business. For us who have little time for contemplation— 
who are harassed by the baggage and weight of pastoral expedience 
to be occupied with many things like Martha—we are ever grateful 
for that era of souls who offered to God a continuous elevation of 
soul—and like Mary sat at the Master’s feet. 

It is to such that we pragmatists wend our way when fagged 
and disconcerted with life, we read the sublime pages of those whose 
very profession was the adoration of the Godhead. This kind ever 
speaks a message we practical Churchmen need. They see life from 
the light of Eternity (sub specie aeternitatis) and the simplicity of 
their wants and desires—their earnest and meek yielding of personal 
desire to the will and desire for God—makes all our striving and 
ambition seem so meaningless. 

Nor should it be forgotten that a’ Kempis and the Brothers of 
the Common Life and the schools of mystics in Germany were the 
true evangelicals, and their acquaintance with the Word prepared 
the entrance for Luther and the purifying of the Catholic Church. 
By their preaching and teaching, pastoral visitation and care of the 
sick, their evangelical tendencies formed an unconscious ground 
breaking for the Reformation. And so we pay tribute to Kempis and 
his skilful work, so that he may be claimed by Protestants and Catho- 
lics, and his book lead many to an unrivalled peace in Christ. 
—John A. Kaercher. 


THE EUCHARISTIC PRAYER 


(Continued from previous issue) 


Strongly primitive in its terminology is the canon published by the 
Reverend Berthold von Schenk.!* For the purpose of comparison 
with the other canons, we begin with the Epiclesis, which follows the 
Offertory 

We humbly beseech Thee, Almighty Father, send down Thy Holy 
Spirit upon us and these holy gifts. Let Thy Holy Word come upon 
this bread, that we may receive the Body of Christ given for us, and 
upon this cup, that we may receive the blood of Christ shed for us; that 
all they who shall partake thereof may receive the promises of Thy 
Holy Spirit for the confirmation of faith and truth, through Thy Son 
Jesus Christ, through Whom unto Thee be honor and glory, to the 
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Father and the Son with the Holy Spirit in Thy Holy Church, now 
and for ever. Amen. 


The Lord be with you. 
And with thy spirit. 

Lift up your hearts. 
We lift them up unto the Lord. 

Let us give thanks unto the Lord our God. 
It is meet and right so to do. 


It is truly meet, right and salutary, that we should at all times 
and in all places give thanks unto Thee, O Lord, Holy Father, Al- 
mighty, Everlasting God. 

(Here is said the proper Preface, if one be appointed.) 

Therefore with Angels and Archangels, and with all the com- 
pany of heaven, we laud and magnify Thy glorious Name, evermore 
praising Thee, and saying: 

Holy, Holy, Holy, Lord God of Sabaoth. Heaven and earth are 
full of Thy glory. Hosanna in the highest. 

Blessed is He That cometh in the Name of the Lord.’ Hosanna in 
the highest. 

We give thanks to Thee, O God, through Thy beloved Son, Jesus 
Christ, Whom Thou didst send to us in the last days to be a Saviour 
and Redeemer and Messenger of Thy will; Who, fulfilling Thy will, 
and acquiring for Thee a holy people, stretched out His hands when 
He suffered that He might free from suffering those who had believed 
on Thee; 

Who, in the night in which He was betrayed, took bread, and 
when He had given thanks, He brake it and gave it to His disciples. 
saying: Take, eat; this is My Body which is given for you. This do 
in remembrance of Me. 

After the same manner, also, He took the cup, and when He had 
supped, and when He had given thanks, He gave it to them, saying: 
Drink ye all of it; this Cup is the New Testament in My Blood, which 
is shed for you and for many for the remission of sins. This do, as oft 
as ye drink it, in remembrance of Me. 

Wherefore, being mindful then of His whole woud of Redemption, 
His immaculate Conception, His Birth, His Passion and Death, His 
wondrous Resurrection, His glorious Ascension, and looking for His 
glorious Coming again, we offer unto Thy most excellent Majesty this 
our sacrifice of praise and thanksgiving, giving thanks that Thou hast 
counted us worthy to stand before Thee, and praying that so many of 
us as shall here receive the most holy Body and Blood of our Lord 
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Jesus Christ may be fulfilled with all heavenly benediction and grace, 
granting unto us, who trust in the multitude of Thy mercies, some part 
and fellowship with all saints, not weighing our merits, but pardoning 
our offenses, through Christ our Lord. . 

And now, as our Saviour Christ hath taught us, we are bold to 
say: Our Father 

But deliver us from evil. 

For Thine is the kingdom and the power and the glory for ever and 
ever. Amen. 

We do not presume to come to this Thy table, O merciful Lord, 
trusting in our own righteousness, but in Thy manifold and great mer- 
cies. We are not worthy so much as to gather up the crumbs under 
Thy table. But Thou art the same Lord, Whose property is always to 
have mercy: Grant us therefore, gracious Lord, so to eat the Body of 
Thy dear Son Jesus Christ and to drink His Blood, that our sinful 
bodies may be made clean by His body and our souls washed through 
His most precious Blood, and that we may evermore dwell in Him and 
He in us. Amen. 

The peace of the Lord be with you always. 


(Then is said Agnus Dei and the Blessed Sacrament is distri- 
buted.)#* 
_ Another American rite is that proposed by the Society of St. 
James, from the pen of its Superior, the Reverend Adolph Wismar, 
Ph. 


The Lord be with you. 
And with thy spirit. 

Lift up your hearts. 
We lift them up unto the Lord. 

Let us give thanks unto the Lord our God. 
It is meet and right so to do. 


It is truly meet, right, and salutary, that we should at all times 
and in all places give thanks unto Thee, O Lord, Holy Father, Al- 
mighty, Everlasting God; 


For in the beginning Thou didst create our nature in the image 
of Thy holiness, and when through sin we lost Thy divine likeness 
and brought death upon ourselves through disobedience to the Law of 
the first Covenant, 

Thou, O Father of infinite mercy and unfailing benevolence, gav- 
est us not over to the reserved doom of everlasting death, but didst 
establish the New Covenant and didst restore us unto Thy favor and 
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unto life through the death of Thine Only Begotten Son, Jesus Christ, 
our Lord. 


For this Thy grace and goodness we are truly bound ever to 
praise Thee through the same Jesus Christ, our Lord. 

Therefore the angels praise, the archangels adore, the heavens 
and all the powers of heaven, together with the blessed seraphim and 
cherubim and with the spirits of just men made perfect, in unanimous 
exultation laud Thy divine Majesty. With them permit us now to lift 
up our voices and, adoring Thee, to say: 


Holy, Holy, Holy, Lord God of Sabaoth. Heaven and earth are 
full of Thy glory.. Glory be to Thee, O Lord Most High. Amen. 


Yes, Holy Father, Almighty, Everlasting God, heaven and earth 
are truly full of Thy Glory, the Glory of Thy grace and truth which 
Thou hast shed abroad in Thy Blessed Son, Jesus Christ, our Lord; 


Who for us humbled Himself and became obedient to the death of 


the Cross, bearing our sins in His Body and shedding His precious 
Blood for our salvation, 


Who also, that we might never forget, but ever thankfully remem- 
ber His perfect sacrifice and all the life-giving benefits of His saving 
death, gave us a wonderful Sacrament as an abiding Memorial of His 
dying love. 

For our Lord Jesus Christ, in the night in which He was betrayed, 
took bread, and when He had given thanks, He brake it and gave it 
to His disciples and said: Take, eat; this is My Body which is given 
for you. This do in remembrance of Me. 


After the same manner He also took the Cup, when He had sup- 
ped, and when He had given thanks, He gave it to them, saying: Drink 
ye all of it; this Cup is the New Testament in My Blood, which is shed 
for you and for many for the remission of sins. This do, as oft as ye 
drink it, in remembrance of Me. 


Mindful, therefore, of the command which He gave His Holy 
Church, saying, Do this in remembrance of Me, we commemorate His 
bitter Passion and His innocent, life-giving Death, His glorious Resur- 
rection and triumphant Ascension, as well as His sending to us the 


Holy Ghost, the Spirit of Truth and the faithful Witness of His Pas- 
sion. 


And we beseech Thee, heavenly Father, look with favor upon 
these Thy gifts of bread and wine, which we have set before Thee in 
obedience to His commandment, and by Thy Holy Spirit bless and 
sanctify this bread for the Communion of His Body, even that Body 
which He gave unto death for us. 
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And bless and sanctify this cup for the Communion of His Blood, 
even that Blood which He shed for our sins, 

That according to His word and promise He may come and feed 
us with His Body and give (us) to drink of His Blood. 

Blessed is He That cometh in the Name of the Lord. Hosanna in 
the highest. 

And though we be unworthy of these holy and divine gifts, yet we 
humbly entreat Thee, O Lord Most High, heavenly Father, Who art 
ever the Giver of all good gifts: Bestow upon us Thy grace and fill us 
with Thy Holy Spirit, that in this mystery of heavenly love we may 
be enriched with all the fulness of salvation. 

Hear us, O heavenly Father, for the sake of Him Who is even now 
present in our midst, Thy Beloved Son, Jesus Christ, our Lord, 
through Whom we, Thy children, may confidently say: Our Father, 

Who art in heaven .... 

For Thine is the kingdom and the power and the glory for ever 
and ever. Amen. 

(At the Elevation:) Behold the Body and the Blood of your Lord 
and Saviour Jesus Christ, the Lamb of God. 

(Here is said Agnus Dei.) 


The peace of the Lord be with you alway. Amen. 

(The Blessed Sacrament is thereupon distributed.) 

A third American Eucharistic prayer, developed by two members 
of the Una Sancta staff, is here presented in its final form.’ 


The Lord be with you. 
And with thy spirit. 

Lift up your hearts. 
We lift them up unto the Lord. 

Let us give thanks unto the Lord our God. 
It is meet and right so to do. 


It is truly meet and right, fitting and salutary, that we should at 
all times and in all places give thanks unto Thee, O Holy Lord, Father 
Almighty, Everlasting God; 

(If no proper Preface be appointed, the celebrant continues: 
Through Christ our Lord. Through Whom the angels praise, the do- 
minions adore, the powers fear Thy Majesty. The heavens and the 
heavenly virtues and the blessed seraphim together sing Thy praise 
with exultation. With them, we beseech Thee, let our voices also be 
united, humbly confessing Thee and saying: 

Holy, Holy, Holy, Lord God of Hosts. Heaven and earth are full 
of Thy glory. Hosanna in the highest. 
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Blessed is He That cometh in the Name of the Lord. Hosanna in 
the highest. 

Almighty and most merciful Father, Who by Thy Holy Apostle 
hast taught us to make prayers and supplications and to give thanks 
for all men, we humbly beseech Thee graciously to receive these our 
prayers, which We bring before Thee for Thy Holy Church through- 
out all the world, that Thou wouldst be pleased to guard, to govern, 
and to keep it in concord and peace everywhere, and to grant that 
all they that do confess Thy Holy Name may agree in the truth of 
Thy Holy Word and live in unity and godly love. 

Especially do we commend to Thy merciful goodness this congre- 
gation, here assembled in Thy Name to show forth the atoning death 
of Thy Son, and to offer unto Thee this sacrifice of praise for their 
redemption, salvation, and eternal safety. 

And here do we give unto Thee most high praise and hearty 
thanks for the wonderful grace and virtue declared in all Thy saints 
from the beginning of the world, (especially in Blessed N., whose 
solemnity we celebrate), whose examples, O Lord, and steadfastness 
in Thy faith and in the keeping of Thy holy commandments, grant 
that we may follow, ever rejoicing in the Communion of Saints and 
defended in all things by Thy help and protection.!* Order our days in 
Thy peace, we beseech Thee, O Lord, deliver us from eternal condem- 
nation, and hereafter number us among Thy blessed saints in glory 
everlasting. 

Send down upon us the grace of Thy Holy Spirit, and through 
Thy Holy Word vouchsafe to bless and sanctify these Thy gifts and 
creatures of bread and wine, that they may be unto us the Body and 
the Blood of the same Thy most dearly beloved Son, our Lord Jesus 
Christ; 

Who, the same night in which He was betrayed, took bread, and 
when He had given thanks, He brake it and gave it to His disciples, 
saying: Take, eat; this is My Body, which is given for you. This do 
in remembrance of Me. 

After the same manner also He took the cup, when He had sup- 
ped, and when He had given thanks, He gave it to them, saying: 
Drink ye all of it; this cup is the New Testament in My Blood, which is 
shed for you for the remission of sins. This do, as oft as ye drink it 
in remembrance of Me. 

Wherefore, O Lord, according to the institution of Thy dearly 
beloved Son, Jesus Christ, we, Thy servants and Thy holy people, 
having in remembrance His blessed Passion, mighty Resurrection, and 
glorious Ascension, do celebrate and make here before Thy divine 
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Majesty, with these Thy holy gifts, the memorial which Thy Son hath 
commanded us to make, giving thanks that Thou dost account us 
worthy through Him to stand before Thee in this priestly service, and 
humbly beseeching Thee to grant that, by the merits and death of the 
same Thy Son Jesus Christ, and through faith in His Blood, we and 
Thy whole Church may obtain forgiveness of sins and all other bene- 
fits of His Passion. 

And here we offer and present unto Thee, O Lord, our souls and 
bodies, to be a reasonable, holy, and living sacrifice, and we devout- 
ly implore Thee to accept this our bounden duty and service, and to 
command these our prayers and supplications, by the ministry of Thy 
holy angel'® to be brought up unto Thy holy altar on high before the 
sight of Thy divine Majesty, and to grant that all we who are partak- 
ers of this altar may worthily receive the most precious Body and 
Blood of Thy dear Son, and be fulfilled with all heavenly benediction 
and grace, and be made one Body with Christ and with all Thy holy 
Church. 

We also remember before Thee, O Lord, Thy servants and hand- | 
maidens, N. and N., who have gone before us with the Sign of Faith 
and are now fallen asleep. To them, O Lord, and to all that rest in 
Christ, we beseech Thee to grant Thy mercy and everlasting peace.*’ 

To us sinners also, Thy servants, who trust in the multitude of 
Thy mercies, be pleased to grant a part and fellowship with Thy Holy 
Apostles and Martyrs, and with all Thy saints, unto whose company 
we implore Thee to admit us, not weighing our merits, but pardoning 
our offenses; through Jesus Christ, our Lord. 

By Whom and with Whom and in Whon,, in the unity of the Holy 
Ghost, all honor and glory be to Thee, O Father Almighty, world with- 
out end. Amen. 

Let us pray. Commanded by Christ’s saving precepts and in- 
formed by His divine instruction, we are bold to say: Our Father . . 

But deliver us from evil. 

For Thine is the kingdom and the power and the glory for ever 
and ever. Amen. 


Deliver us, O Lord, we beseech Thee, from all evils, past, pres- 
ent, and to come, and forasmuch as there is interceding for us Thy 
dearly beloved Son, our Saviour Jesus Christ, mercifully grant peace 
in our time, that being delivered by Thy grace from every bond of 
sin, we say evermore be safe against all disquiet; through the same 
Jesus Christ, Thy Son, our Lord, Who liveth and reigneth with Thee 


in the unity of the Holy Ghost, ever one God, world without end. 
Amen. 
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The peace of the Lord be with you alway. 

And with thy spirit. 

(Here is said Agnus Dei.) 

O Lord Jesus Christ, Son of the Living God, Who by the will of 
the Father and the cooperation of the Holy Ghost, hast by Thy death 
given life to the world, deliver us by this Thy most sacred Body and 
Blood from all iniquities and from every evil, and make us ever to 
cleave unto Thy commandments, that we may never be separated 
from Thee, Who livest and reignest with the same God the Father and 
the Holy Ghost, ever one God, world without end. Amen. 

I will take the Bread of heaven and call upon the Name of the 
Lord. 

Lord, I am not worthy that Thou shouldest come under my roof, 
but speak the word only and my soul shall be healed. 

The Body of our Lord Jesus Christ preserve my soul unto ever- 
lasting life. Amen. 

What shall I render unto the Lord for all His benefits toward me? 

I will take the cup of salvation and call upon the Name of the 
Lord. 

I will call upon the Lord, Who is worthy to be praised; so shall I 
be saved from mine enemies. 

The Blood of our Lord Jesus Christ preserve my soul unto ever- 
lasting life. Amen. 

Behold the Lamb of God That taketh away the sins of the world. 

(Thereafter the Blessed Sacrament is distributed to the communi- 
cants.) 

Grant, O Lord, that what we have received with our lips we may 
keep in a pure heart, that the gift vouchsafed unto us in this present 
time may become unto us an everlasting remedy. 

Let Thy Body, O Lord, which we have eaten and Thy Blood which 
we have drunk cleave unto us and grant that no stain of sin may re- 
main in us whom this pure and holy Sacrament hath refreshed; Who 
livest and reignest world without end. Amen. 


IV. 


What form, or forms, the Eucharistic prayer of the Lutheran rite 
in America will ultimately take cannot be foreseen. It may be one of 
the canons here presented; more probably it will be a combination of 
several of them, or it may be, in whole or in part, a new prayer. It is 
in the conviction that a-satisfactory prayer can finally come out of 
the proving ground of actual use in parochial worship that Una Sancta 
presents this collection of consecration prayers. 
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At the same time, we venture to set up three canons by which 
proposed Eucharistic prayers for the Lutheran rite must be judged: 

First, the canon of an American Lutheran rite should be phrased 
in good liturgical English. Liturgical Latin, liturgical Greek, liturgi- 
cal German, liturgical Swedish — each has its own genius, and none 
is the genius of liturgical English. The difficulty of satisfactorily trans- 
lating a prayer of canon proportions from one or more foreign lan- 
guages is even more formidable — and we have few Cranmers among 
us. Much more than mere accurate “wordly oversetting” is involved. 
Job sitting on his dunghill and refusing to ‘speak for Blessed Martin 
Luther and his Collegium Biblicum in the accents of the Saxon chan- 
cellery is paralleled by the host of the largely nameless authors of the 
prayers of the Latin, Greek, and Swedish canons who stubbornly re- 
fuse to leave their own altars and to talk the neo-Jacobean English in 
which we currently address God in our corporate worship. Ruthless 
criticism is needed, particularly ruthless self-criticism, for the mere 
repetition of a prayer that we ourselves have composed or translated 
(with much travail and much ransacking of dictionaries, lexicons, con- 
cordances, and devotional manuals) tends with each recitation to blind 
us the more impenetrably to any defects that it may have. Yet we 
must never forget that we are speaking of a consecration prayer which 
will be used with the Common Service, the literary and liturgical 
beauty of whose form will as certainly condemn a defectively phrased 
canon as it condemns the gaudy verbal gingerbread and the trite ex 
tempore banalities with which “non-liturgical” clergymen deface it. 

Second, a Lutheran Eucharistic prayer must perform the historic 
two-fold function of the Eucharistic prayer of every past age and rite. 
It must verbalize the Eucharistic action, and voice our gratitude to 
God that He has delivered His holy people from the bondage of siu 
and has made them a company of royal priests accounted worthy to 
stand in the presence of the divine Majesty and to offer spiritual 
sacrifices to the Father through the Son in the Holy Ghost. It must 
further “define the meaning of what the Church does at the Eucharist 
and relate it to what was done at the Last Supper.”*! Because the 
Eucharistic prayer is an historic tradition of the Church, in which the 
faithful of every generation have approached the Sacrament, which in 
its essence is unchanged from age to age, and since we are the inheri- 
tors of the Lutheran, that is, the conservative, Reformation, it is 
proper that in this matter we be conservative, in the literal meaning 
of the term, and that we clothe our prayer in the time-honored phras- 
es as far as they can be reinvested with significance for our own time 
and for our own faith. 
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Third, and most important, a Lutheran Eucharistic prayer must 
be both Scriptural and Confessional. That is not to say that it must 
be either a mere catena of Bible verses or a doctrinal tract. It should, 
however, express the loci classici on the Blessed Sacrament of the 
Altar, to include not only the institution narrative of the Synoptic 
Gospels and 1 Corinthians 11, but particularly also of 1 Corinthians 
10,16-21. Similarly, it should be informed by the great affirmations 
of the Confessions about this most venerable Sacrament?? and the 
ceremony in which it is celebrated, that it is the Food of souls and that 
the forgiveness which it imparts “brings with it the grace of God and 
the Spirit with all His gifts, protection, shelter, and power against 
death and the devil and all misfortune,”* that the Body and Blood 
of Christ are truly present and are distributed to those who eat in 
the Supper of the Lord,‘ that in the Blessed Sacrament is present the 


~ living Christ,” that “Christ dwells in us bodily in the Holy Supper by 


the communication of His flesh,*° that the presence of the Body and 
Blood of Christ is to be ascribed only and alone to the almighty power, 
the word, the institution and ordinance of our Lord Jesus Christ,?* 
that the word of institution should be publicly sung or spoken and in 
no way omitted in the use of the Holy Supper, since the consecration 
or blessing of the earthly elements occurs through the recitation of 
the words of Christ,”* that this Sacrament is to be “an abiding Memori- 
al of His bitter suffering and death and all His mercies, a consolation 
of all distressed hearts, and a firm bond of union of Christians with 
Christ, their Head, and with one another,’*® that there has been only 
One propitiatory sacrifice in the world, namely the death of Christ, 
and that all other sacrifices are Eucharistic sacrifices, the memory of 
Christ is a perpetual sacrifice, and that the ceremony is a sacrifice of 
praise.*° It is not without its significance for our purpose that the 
last of the “Catalog of Testimonies,’ appended to the Book of Con- 
cord to prove the catholicity of Lutheran doctrine not only in sub- 
stance but also in phrasibus modisque loquendi, is a quotation of St. 
John Chrysostom’s Homilia XVII ad Ebraeos, cited contra pontificium 
sacrificium propitiatorium missae: 


“Since He is offered up in many places, are there many Christs? 
Not at all. But the one Christ is everywhere, being completely here 
and completely there, one Body. For as He Who is offered in many 
places is one Body and not many bodies, so is He also one Sacrifice. 
He is that High Priest of ours Who has offered the sacrifice that 
cleanses us. We also now’offer that which, having been then offered, 
was not consumed. This is done in remembrance of that which was 
then done. ‘This do,’ says He, ‘in remembrance of Me.’ For we do 
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not make another sacrifice, as the high priest, but always the same. 
We rather bring about a remembrance of the sacrifice.”?! 


13) The Liturgy of the Eucharist (The Lutheran Church of Our Savi- 
our, Bronx, New York: no date), pp. 7-11. The compiler credits the fol- 
lowing sources: Offertory prayer from the Didache; the Epiclesis adapted 
from the apostolic tradition of St. Hippolytus, with especial emphasis upon 
the Holy Trinity and the Church; the Anamnesis from various ancient 
liturgies. The Epiclesis is placed before the Canon “purely by personal 
preference.” 

14) An early version, prepared during the author’s tenure of the 
pastorate of St. John’s Church, Hoboken, placed this epiclesis between the 
anamnesis and the Our Father. See F¢be, April, 1939, pp. 52-56. 

15) An ex corde commemoration of the living and the departed is 
ordered after the distribution, between Nunc dimittis and the post-Com- 
munio collect (The Liturgy of the Eucharist, p. 11). 

16) A Liturgy for the Celebration of the Holy Eucharist (Society of 
St. James, Valparaiso, Indiana: 1946), pp. 13-16. ..The compiler has 
furnished the following notes. The Elevation is the primitive elevation, 
not the one resulting from the dogma of transubstantiation. 

The Agnus precedes the Pax because it makes sense that way. Com- 
ing after the elevation, the latter furnishes the reason for the Agnus. The 
petitions of the Agnus are answered in the Pax. The Lord who died for 
us did not remain in death, but conquered death and greeted his own with 
“Peace be unto you.” 


The Canon is a condensation of the Canon found in the Clementine 
Liturgy, conceded to represent the primitive form as used from Jerusalem 
to Gibraltar. 


The Anamnesis follows the Greek tradition, and the Epiklesis the con- 
stant tradition of the early Church. How the latter was lost in Rome no 
one seems to know. 


17) On pp. 85-88 of its August, 1934, issue, Fgbe, a bi-monthly journal 
out of a department of which Una Sancta later grew, published the Gen- 
eral Prayer drafted by the Reverend Arthur Carl Piepkorn and used in 
the Church of Divine Grace, Chisholm, Minnesota. This prayer was de- 
scribed as an effort “to change the General Prayer from a barrier between 
the first and second climaxes of the Service into a bridge between them, 
as well as to restore some of the elements of the ancient consecration praye:'s 
to our rite.” Its use, it was pointed out, did not violate the rubrics of the 
Common Service as contained in the then effective Evangelical Lutheran 
Hymn-Book (Concordia Publishing House, St. Louis: 1928), since “the di- 
rection in connection with the General Prayer provides that ‘any other 
suitable prayer’ may be substituted.” The editor of Fgbe, the now-sainted 
Reverend J. Madsen, later the first editor of Una Sancta, introduced the 
General Prayer in the Eucharists of the deaconess community of which he 
was chaplain. Experimentally, he transferred it some months later to a 
place after the Sanctus, and still later he rearranged its parts in canon 
form on p.. 13-25 of The Service (basically the Common Service with 
rubrics from the Ritual of the Church of Denmark). The experience of 
further use finally dictated the present form of the prayer, for which, 
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while acknowledging his debt to his sainted colleague, the original com- 
piler accepts responsibility. 

18) The Apology of the Augsburg Confession, Art. XXI, pars. 4-7; 
Concordia Triglotta (Concordia Publishing House, St. Louis, 1921, herein- 
after cited simply as Triglotta), pp. 342-344. 

19) Revelation 5,8; 8,3-5. 

20) For the commemoration of the faithful departed we have the 
Apostolic example in 2 Timothy 1,18; the assertion of the Lutheran Con- 
fessions that we neither prohibit prayers for the dead nor sponsor the 
heresy of Aerius, who affirmed, according to Epiphanius, that prayers for 
the dead are useless (Apology, Art. XXIV, pars. 94 and 96; Triglotta, p. 
416); the widespread practice of the Lutheran Church from the sixteenth 
century to the present; and the opinion of such orthodox Lutheran theo- 
logians as Blessed Martin Chemnitz (Examen Concili Tridentini, Locus de 
Purgatorio, par. 12, ed. Preuss, p. 619) and Blessed John Gerhard (Loci 
Theologici, Locus de Morte, par. 87, ed Preuss, Vol. VIII, p. 60). Prayers 
for the dead were specifically authorized in many Lutheran rites, such as 
Baden 1556, Schwabisch-Hall 1615, Liitzelstein 1605, Waldeck 1556, and 
Brunswick 1657. In St: Mary’s Church, Wittenberg, there are at least five 
sixteenth century post-Reformation epitaphs with intercessions for the 
departed engraved on the stone, one of them erected by Blessed Polycarp 
Leyser in memory of his son Luke. The commemoration here printed 
goes no farther than the widely used (for instance, by President Ludwig 
Firbringer in Alma Mater, Feb. 3, 1932) suffrage,“Requiscant in pace et lux 
aeterna luceat eis.” 

21) Dix, The Shape of the Liturgy, p. 227. 

22) Formula of Concord, Solida Declaratio, Art. VII, par. Triglotta, pp. 
986-987); Large Catechism, Part V, pars. 5 and 39 (Triglotta, pp. 754 and 
760). 

23) Large Catechism, Part V, pars. 23 and 70 (Triglotta, pp. 756 and 
768). 

24) Augsburg Confession, Art. X, par. 1 (Triglotta, p.. 46). 

25) Apology, Art. X, par. 57 (Triglotta, p. 246). 

26) Formula of Concord, Solida Declaratio, Art. VII, par. 11 (Triglotta, 
p. 974). 

27) Formula of Concord, Art. VII, Epitome, par. 8, and Solida Declar- 
atio, par. 74, Triglotta, pp. 810 and 998). 

28) Formula of Concord, Art. VII, Epitome, par. 9 and Solida Declar- 
atio, pars. 79-82 (Triglotta, pp. 810 and 1000). The insertion in some Lu- 
theran Eucharistic prayers of an epiclesis of the Holy Ghost to accomplish 
the sacramental union, particularly the placement of such an epiclesis af- 
ter the Words of Institution, is accordingly a theologically questionable 
procedure. 

29) Formula of Concord Solida Declaratio Art. VII, par. 44 Triglotta, 
p. 986. 

30) Apology, Art. XXIV, pars. 22, 25, 38, 74 and 87 (Triglotta, pp.. 390, 
396-398, 410 and 412). 


31) Triglotta, pp. 1146-1148. 
—Arthur Carl Piepkorn and Howard R. Kunkle 
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GLEANINGS 


J. Henry Ph. Graebner came to America in 1847 as one of the 
emissaries of Pfarrer Wilhelm Loehe of Neuendettelsau, Bavaria, and 
the pastor of a missionary congregation which founded Frankentrost 
and which was to help evangelize the Indians in the Saginaw Valley 
in Michigan. One such missionary congregation had preceded this 
group in 1845 under the leadership of the Rev. F. A. Craemer and 
had founded Frankenmuth. 


Graebner writes in his journal: “The wish was expressed by 
the congregation that with us also, as in Frankenmuth, daily short 
matins and vespers should be held. Beginning with Easter, during 
the summer these services should be held at 6 in the morning and at 
6 in the evening, and beginning with St. Michael’s, during the winter 
months, at 7 in the morning and at 5 in the evening. Like all our 
public services in general so also our daily matins and vespers, were 
held in the manner of Loehe’s Agenda. According to our instruc- 
tions from Pfarrer Loehe, Holy Communion was to be celebrated 
every Sunday, as well as on the high festival days always on the 
first day of the feast, whereby the exclusive use of private confession 
was the custom. During the six years of my stay in Frankentrost it 
happened very seldom that there were no communicants on Sundays 
and Feast Days.” 


Concerning these services Graebner wrote to Loehe: “I cer- 
tainly know, you would be glad to see the little chapel in my house. 
It is a log hut, but not like the ordinary American log huts with rough 
logs as they are felled and piled up, but here you will find an excep- 
tion. The logs are very nicely squared, and on the inside the ap- 
pointments are according to the German custom. At the west end 
there is a room for me to live in and at the east end there is the 
church. In the former there are two, in the latter three 
windows, each with twelve lights (panes). In the room which must 
be used as a church there is an altar on the east side and nearby, to 
the north, a desk which takes the place of the pulpit. Behind the 
desk there is a large chair for the pastor, and round about the altar 
nine benches for the congregation. Too bad that we have no other 
covering for altar and pulpit than white cloth. I can tell you that it 
does my heart good when in the morning at 6 o’clock I kneel or 
stand at the altar and intone with my congregation the Kyrie and 
the Te Deum; and when I also see how the lovely morning sun rises 
and with his rays gilds the dark green foliage and so mildly and 
softly looks through the window, it seems that the dear Saviour 
would indicate thereby that it pleases Him that also here His praise 
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is heard and that here a tabernacle to His name is built, where until 
now nothing but the gruesome howling of wild beasts was heard. 
And then the Te Deum sounds so cheering and heartening that one 
almost forgets earth’s sorrow. Would that you could some day hear 
and see it. You would surely say that you would not have looked 
for such a thing in Frankentrost.” 


—Karl Kretzmann 


BOOK REVIEW 


THE LIVING LITURGY, by Massey Hamilton Shepherd, Jr. New York, 
Oxford University Press, 1946. 139 pages. $2.25. 

A living Liturgy is one of the aims of the Liturgical Movement. Find- 
ing a little volume with this title should be of interest to all churchmen. 
The author is an Anglican clergyman, who is a member of the Episcopal 
Theological School, Cambridge, Massachusetts. On the paper cover the 
volume is described as “a collection of essays touching upon a wide range 
of topics affecting the liturgy of the church.” And that is what the 
reader finds gathered within these pages. The essays in large part ap- 
peared originally in THE WITNESS, and have been gathered and or- 
ganized now in the volume. 

The approach of the author to his subject is first around basic and vi- 
tal principles, with their relation in practice and application. The es- 
says are grouped under these headings: Principles, the Daily Office, the 
Holy Communion, the Christian Year, Baptism and Confirmation, Music 
and Architecture, two summaries on William Palmer Ladd and Frederic 
Whitney Fitts, and an Appendix which gives a proposed revision of the 
Episcopal Order for Baptism. 

In the author’s analysis of the Liturgical Movement he makes several 
pertinent observations. For example he states that “the movement 
seeks a focal center in the liturgy for our religious inspiration and com- 
mon activity, not only in the Church, but also in our life in the world.” 
This is, as Pastor Shepherd also observes, that when the liturgy is proper- 
ly understood its purpose is “the integration of all life under the Lord- 
ship of Christ.” And for the parish life this becomes “more than pas- 
sive contemplation; it is also action, common, co-operative action.” In 
the section of essays on Principles there are clear and concise statements 
of the value and purpose of the Liturgical Movement. 

The following sections of the volume carry these principles on into the 
aspects of the liturgy as shown in the Daily Office, the Eucharist, the 
Christian Year, and to other parts of Church life. The principle of the 
integration of life in Jesus Christ is carried into the Eucharist when he 
notes that “Christianity is neither a philosophy nor a social institution; 
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it is a religion, a worship, a manner of communion between God and 
man.” I would hasten to add here, as Walter Lowrie has put it, that 
Christianity is not a religion, it is the religion. The Eucharist, which is 
the high point and summation of the liturgy is the truth for this world 
proclaimed again and again. So in his study he does consider the Eu- 
charist first as Gospel, and then as Sacrifice. The high and proper place 
of this Sacrament is also noted along with thoughts on such questions as 
the need of a proper preface for Advent. Also included in this section 
on the Eucharist is included an interesting translation from a sermon of 
St. Augustine on the Sacrament. 

These few observations give only a suggestion of the variety of this 
volume. Yet, even in its variety it is united about the thought of the 
God-given means for the important integration of the human into the 
mystical Body of Christ. We need books, thinking and action along these 
lines. The liturgy is by nature the living Word of God, and it is only 
when we let it die through indifference or ignorance that it does become 
dead. —John D. Muller 


“At All Times and In All Places,’ by Massey H. Shepherd, Jr. 
Published by the Church Congress in the United States, 207 Farming- 
ton Avenue, Hartford 5, Connecticut. 48 pages, paper cover; price 
25 cents. 

The author is professor of church history in the Episcopal 
Theological School, Cambridge, Massachusetts. The little work is 
described as the “Lenten Booklet—1947.” It is a delightful thing. 
Professor Shepherd in five short chapters pictures Christian euchar- 
istic worship in five periods of Christian history: in the years 150, 
500, 1400, 1830 and 1960. The first three are just as significant for 
Lutherans as for Episcopalians. The 1830 period is of interest be- 
cause it indicates a similar trend away from eucharistic worship in 
the early nineteenth century to that which occurred in the Lutheran 
Church, but from which we have not yet recovered. 

Possibly the most fascinating chapter is the last, in which the 
author modestly suggests a future form of worship. One does not 
need to share his seeming sympathy (or is it merely toleration?) for 
the use of the Ten Commandments in the service, nor for the Gloria 
in Excelsis as a post-communion hymn in order to appreciate his 
efforts to offer a “living liturgy.” 

American Lutheran liturgies are admittedly in a state of meta- 
morphosis. It would be well for us to consider how we might make 
the offertory living and vital to our people in the future, along the 
lines suggested by Professor Shepherd. 


—H.R.K. 
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CONTEMPORANEA 


The cover of this issue shows the dove of the Holy Spirit with 
three crowns, denoting the fact that the work of the entire Holy 
Trinity is appropriated to us through the operations of the Holy 
Spirit. 


The Rev. William J. Seebeck is a new member of the staff of 
UNA SANCTA as business manager. Pastor Seebeck is in charge 
of the parish of Transfiguration and Resurrection congregations in 
St. Louis. Communications relative to subscriptions, renewals, and 
changes of address may be sent directly to him at 4772a St. Louis 
Ave., St. Louis 15, Missouri. 


* 


The editor calls attention to the significant articles appearing in 
each issue of THE AMERICAN LUTHERAN (1819 Broadway, New 
York 23, N.Y.) under the heading of the Fine Arts, the work of the 
Rev. Arthur Carl Piepkorn, Ph.D., UNA SANCTA staff member. 


* * 


The March 1947 issue of THE LUTHER LEAGUE REVIEW car- 
ries an article by the Rev. John R. Brokhoff entitled, “Just Before the 
Recessional.” Dealing with the marriage ceremony, Pastor Brokhoff 
warmly recommends a nuptial Eucharist in these words: “The Com- 
munion at your wedding will bring you the same blessing it always 
does—the forgiveness of your sins. Since marriage will begin a new 
life with new privileges and greater responsibilities for you, you will 
want to make a clean break with the past . . . Through it you will 
be united most intimately with Christ. Having just been united as 
man and wife, you will be united with Christ by means of the Holy 
Communion. The two persons become one in Christ.” 


If you want to hear plainsong (Gregorian chant) at its best, al- 
though in Latin, recordings may be had from the Gregorian Institute 
of America, 2130 Jefferson Ave., Toledo 2, Ohio. Ten albums of the 
complete Ordinary of the Mass are available, varying in price from 
$6.00 to $7.50 each. For example, Album 3 contains three masses, 
one of which is the De Angelis. This album is in the $7.50 group. 


% * * 
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A recent report from Hungary states that in the Bekescaba region 
both the Lutheran and the Reformed congregations hold daily Matins 
and Vespers. Here is the largest Lutheran Church building in Hun- 
gary, seating 5,000. 


* 


News of various Lenten and Easter ceremonies of devotional in- 
terest in Lutheran parishes this year include Tenebrae, the Way of 
the Cross, blessing and distribution of the palms, Litany of the 
Blessed Sacrament, the Reproaches, and the paschal candle. Other 
news of this type would be welcomed by UNA SANCTA. 


* * * 


Writers in this issue: three are staff members—Chaplain Piep- 
korn, and Pastors John A. Kaercher and Howard R. Kunkle. Pastor 
Kaercher is at St. Mark Church, Scranton, Pennsylvania. The Rev. 
Karl Kretzmann, D.D., is curator of Concordia Historical Institute, 
St. Louis. The Rev. John D. Muller is pastor of St. John, St. Mark, 
and Mount Zion congregations of the Shippenville, Pennsylvania, 
parish. 


* * * 


Coming. The next two issues will feature a symposium on the 
aims and objectives of the devotional life as expressed through the 
liturgical movement. In the near future a history of the American 
Lutheran liturgical movement will be described in a series of articles 
by the Rev. Luther D. Reed, D.D., A.E.D., president emeritus of the 
Philadelphia Lutheran Seminary. 
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